
 
 

ON THE DEMOCRATIC REVOLUTION  

WITHIN  

THE AFRICAN REVOLUTION                                                                                                         

(Striking A Balance Between Talkings And Doings Within The African Revolution)1 

By 

Lang T. K. A. Nubuor 

Say not the struggle nought availeth,  

The labour and the wounds are vain,  

The enemy faints not, nor faileth,  

And as things have been they remain.  

 

If hopes were dupes, fears may be liars;  

It may be, in yon smoke concealed,  

Your comrades chase e'en now the fliers,  
And, but for you, possess the field.   

                                    Arthur Hugh Clough2 

Hitherto the transition to socialism is conceived in terms of taking over political power to 

supervise a period of democratic construction to create the structural or institutional 

conditions for a socialist regime. To this end, all revolutionary efforts are directed at a 

seizure of political power by progressive forces as a prime requirement. Thus, statements in 

the communication media, public lectures, organization of symposia and/or seminars, etc., 

are resorted to in an effort to raise consciousness of the African mass in preparation for 

change. Industrial strikes and demonstrations raise the tempo to heights of awareness in this 

respect. This ends in a successfully organized coup d’état or war to overthrow government. 

The execution of this process means the installation of a revolutionary government which 

then directs the events of a democratic transition to socialism. The concern of the transition 

is the respective construction of the new institutions of state and deconstruction of the old 
state apparatus. In essence, this amounts to a single-headed focus on political acts of 

engagement with the contested state of affairs. This means that the democratic phase of the 

revolutionary process begins only after the seizure of political power. Prior to this, the 

construction of the new institutions of state in the spheres of the political, economic and 
social endeavours of the people wait. Revolution begins with and only after power seizure. 

                                                             
1 Dedicated to Comrade Lawrence Lamptey who asks for a response that is yet to be comprehensively provided. 
2
 Don't say that: 

                the struggle is useless, 

the labour and the wounds are in vain, the enemy doesn't weaken or fail, 
and nothing ever changes. 
 
If hope might sometimes be making a sucker of you, so what? — fear might be lying to you; 
it may be that, hidden in the battlefield smoke over there 
your comrades are right now chasing the last of the defeated enemy, 

and your corner of the battlefield is the only place where there's still fighting. 

http://factreference.org/Clough-ShortPoems.html
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We have had occasion to express disquiet and discomfort about this problematic strategy 

for the prosecution of what Dr. Kwame Nkrumah calls the African Socialist Revolution3. Our 

concern involves an appreciation of the historical process as one of an antecedent evolution 

of the new alongside the old leading to a replacement of the old. We explained that the idea 

of skipping this evolutionary phase of the revolutionary process is the historical mark of 

socialist revolutionaries in our era. Whereas those who respectively led the disintegration of 

the old society and the rise of the new society over the millennia sailed on the back of newly 
emerging concrete but not just projected institutions and practices, socialists do otherwise. 

Thus under the current conditions of neo-colonialism, when an open conspiracy among the 

league of African heads of state to team up to restore toppled governments holds sway, 

there appears an atmosphere of revolutionary stupor. Various forums are created to just talk 

and talk, and talk and talk. This kind of atmosphere is well-known to observers of periods 

just before a coup d’état erupts. It is an unpredictable cloud laden with possibilities of 

violent reactions that might lead to an immediate period of indiscriminate confiscation of 

properties perceived to be stolen from the state. Already, such fears manifest in unsolicited 

proclamations of pacifism as the way forward – a damper on the revolutionary spirit.  

And yet there is no doubt that the current situation of bourgeois neo-colonial democratic 

dispensation is embedded with the seed conditions for its systematic replacement through a 

genuine people’s-led advance in a socialist democratic direction. For, within that crises-

ridden dispensation neo-colonialism faces an impenetrable roadblock in finding long term 

solutions for the sustenance of existing production relations. The crises find expression in 

reform measures that would ordinarily have been pronounced by a socialist revolutionary 

government in the democratic phase of the socialist revolution. This resort to extra-system 

measures for survival presents opportunities for advance towards the socialist revolution. 

The point is to exploit those opportunities for non-violent struggles in advancement of 

revolutionary democracy now; for, to await seizure of political power by a group before 

initiating that phase of the socialist revolution has never been the best option for the 

prosecution of the African Socialist Revolution. The people are alienated from the word ‘go’. 
A true revolution or People’s Power is only built through processes of evolution involving 

the working people from the onset leading to the moment of revolutionary explosion. It 

begins with and as the Democratic Revolution pursued by the working people themselves 

even before the emergence of the revolutionary state run by the working people for the 

working people.  

In this respect, the revolutionary intelligentsia serves as a catalyst only but not a dictatorship 

within People’s Power.  

Defining the Democratic Revolution 

In Dr. Kwame Nkrumah’s Class Struggle In Africa, he observes that ‘In the face of growing 

political awareness of the masses, reactionary governments either attempt to contain it by 

introducing bogus socialist policies, to suppress it by force, or to carry out a military coup.’4 

Such socialist policies are bogus because they are concessions made to working people 

upon pressure without any real intention to radically resolve the working people’s 

problems. Further pressures from the African masses push the government to commit itself 

                                                             
3 See Kwame Nkrumah, Class Struggle In Africa, pp. 44, 51, 66 and 69. 
4 Kwame Nkrumah, Class Struggle In Africa, p. 54. 
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to the concrete realization of some of the concessions. These pressures are reinforced by 

opportunistic opposition party support in as far as they do not affect system fundamentals. 

In this latter respect of concessions where we are talking about reforms and bourgeois 

opposition support, Dr. Nkrumah warns that ‘in the revolutionary struggle, no reliance can 

be placed on any section of the bourgeoisie or petty bourgeoisie.’5 His reason is simple: 

The basis of a revolution is created when the organic structure 

and conditions within a given society have aroused mass 

consent and mass desire for positive action to change or 

transform that society. While there is no hard and fast dogma 

for socialist revolution, because no two sets of historical 

conditions and circumstances are exactly alike, experience has 

shown that under conditions of class struggle, socialist 

revolution is impossible without the use of force. Revolutionary 

violence is a fundamental law in revolutionary struggles. The 

privileged will not, unless compelled, surrender power. They 

may grant reforms, but will not yield an inch when the basic 

pillars of their entrenched positions are threatened. They can 

only be overthrown by violent revolutionary action.6 

The kind of reform Dr. Nkrumah talks about here he defines in Consciencism: Philosophy 

and Ideology for De-Colonisation in such a way that the fundamental ideological and 

philosophical assumptions of the dominant system as well as its institutional essentials 
remain intact. He states this thus: ‘The essence of reform is to combine a continuity of 

fundamental principle, with tactical change in the manner of expression of the fundamental 

principle. Reform is not a change in the thought, but one in its manner of expression, not a 
change in what is said but one in idiom’.7 A reform that affects that fundamental principle, 

however, is said to be a revolutionary reform. That is what a Democratic Revolution aims at.  

A Democratic Revolution constitutes the transition to socialism. It is that phase of the socialist 

revolutionary process when the institutions and practices of a new era of socialism are built 

in the lives of the people. The people voluntarily partake in the process out of their direct 

reaping of its superior advantages that reflect in their well-being. Revolutionary intellectuals 

discern this process unfolding in the people’s activities. They perceive its development in 

its contrasting practices and the institutions that emerge freely on the basis of those 

practices to regulate the latter. Such intellectuals track down the operative principles 

animating these nascent institutions and practices and observe their development. 

But the role of the revolutionary intellectual is not one of passive observation. They proceed 

from observation to constructing those observed operative principles into an ideological 

thought system. On the basis of such a system they develop a philosophical system for the 

elucidation of the ideology. Dr. Nkrumah explains that such an ideology is not simply a set of 

statements. It is in fact pervasive among its practitioners and yet remains largely covert.8 

The revolutionary intellectual does not therefore create the ideology but tracks it down. In 

                                                             
5 Ibid. p. 81. 
6 Ibid. p.80. 
7 Kwame Nkrumah, Consciencism: Philosophy and Ideology for De-Colonisation, p. 72 
8 Ibid. p. 58 
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the philosophical system supporting that ideology the various areas of the ideological 

system are identified and studied. This study then guides intellectual participation. 

Such intellectual activism takes various forms. Apart from philosophical elucidation and 

elaboration of the ideology, articles like the one currently in front of the reader, novels 

extolling the virtues of the emerging new way of life, story books to initiate children into the 

new life, as well as theatre, drama and dance presentations are churned out. Running 

through such literary works is not just the exposition of the emerging ideology but also a 

critique of the status quo and its moribund ideological set up. These constitute the cultural 

arsenals of the people’s revolution for a change in social morality. Dr. Nkrumah calls them 

‘subtle methods of “coercion” and cohesion’9 which change ‘in a quiet and discreet way’.10  

The Democratic Revolution, by this definition, pervades in all aspects of society – initiating 

changes in agriculture and industry, architecture and road construction, art and culture, 

pedagogy and sports, et cetera. It heralds socialist construction and reconstruction. It does 

not necessarily require prior seizure of political power. It builds that power inside the old. 

Ideological Content of the Democratic Revolution in Africa 

As explained above, revolutionary intellectuals elaborate ideological systems out of their 

people’s institutional and practical endeavours to guide the revolutionary process. This 

elaboration finds expression in philosophical systems. It goes without saying then that an 

ideology and its philosophical system cannot be imported. Thus in his elaboration of a 

philosophy and ideology for de-colonization in Africa, Dr. Kwame Nkrumah studies African 
society at its specific historical juncture. These studies are particularly found in his 1944 

doctoral dissertation11 and 1964 publication Consciencism: Philosophy and Ideology for 

De-colonisation. These twin products of his thought testify to its origin. 

To begin with, Dr. Nkrumah quotes in the dissertation a part of a 1943 article ‘Education and 
Nationalism’ published in Educational Outlook, November 1943. In that article, he sees an 

African ‘people emerging from one condition of culture and embracing a new culture which 

is both intricate and complex in its civilizational techniques’. He explains then that ‘When 

two cultures meet there is bound to be a crisis – a crisis which often results in the cultural 

dialectic synthesis of the two. Development leads, at a certain point, to a revolutionary break 

and to the emergence of a new thing – a new culture, a new education, or a new national 

life.’ On the basis of this synthesized African society with a new national life he urges that: 

In the educational process of the African the best in Western 

culture should be combined with the best in African culture. In 

this respect there should be collaboration between educators, 

sociologists, and anthropologists, whose findings should enable 

those who are responsible for African education to prevent 

destruction of the best in indigenous African culture and at the 

same time to acquaint the African with the best in his own as 

well as in foreign civilizations. Any education is impossible 

without respect for the educand.  

                                                             
9 Ibid. p. 65 
10 Ibid. p. 66. He adds therein that ‘When this happens, it is said that a new ground is broken’. 
11 Kwame Nkrumah, Mind and Thought in Primitive Society: A Study in Ethno-Philosophy – With Special 

Reference to the Akan Peoples of the Gold Coast, West Africa. 
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Whatever may be the political and educational trends and 

potentialities, education in Africa should produce a new class of 

educated Africans imbued with the culture of the West but 

nevertheless attached to their environment. The new class of 

Africans should demand the powers of self-determination and 

independence to determine the progress and advancement of 

their own country. They must combine the best in Western 

civilization with the best in African culture. Only on this ground 

can Africa create a new and distinct civilization in the process of 

world advancement. 

Clearly then at the specific historical juncture of an emerging and synthesizing new African 

society that Dr. Nkrumah deliberates on, the educational-cultural elements that should 

define the new African are not simply and strictly African in origin. They represent a new 

synthesis of a cross-cultural nature. After twenty-one years of the publication of the article in 
question here Dr. Nkrumah publishes Consciencism. In this latter, he does not only 

continue with the same subject but particularly expands its dimensions to include Islamic 

experience in Africa. If in the 1943 article extract Dr. Nkrumah does not indicate which of the 

two cultures in the dialectical synthesis should dominate the other, in his 1964 publication he 

specifically makes African culture the base of the synthesis involving the three cultures thus: 

Our philosophy must find its weapons in the environment and 

living conditions of the African people. It is from those 

conditions that the intellectual content of our philosophy must 

be created... Our attitude to the Western and Islamic 

experience must be purposeful. It must also be guided by 

thought, for practice without thought is blind. What is called for 

as a first step is a body of connected thought which will 

determine the general nature of our action in unifying the 

society which we have inherited, this unification to take 

account, at all times, of the elevated ideals underlying the 

traditional African society.12   

In his ultimate effort to combine the best in African, Western and Islamic cultures, therefore, 

Dr. Nkrumah asserts the ideals animating African culture in dominance. Hence, the ideology 
enunciated in Consciencism is derived from African culture. And by African culture, he 

means that of African communal society whence he tracks and extracts ‘the cluster of 

humanist principles’13 that define the ideology. But these principles are combined with 
those of Western origin as scientific socialism. Hence, in publications after Consciencism 

he does not refer to ‘consciencism’ as the ideology of the African Revolution; he prefers to 

use ‘scientific socialism’ but interchangeably with it. Marxist categories are well used.14  

In respect of philosophy, he asserts philosophical materialism. In the dissertation, where he 

initiates his method of presentation by way of a historical account of philosophical systems, 

he upholds Karl Marx’s critique of Hegelian dialectics with the observation and comment 

that ‘Dialectical thinking ... became essential not only in philosophy and science but also in 

history and social development. But instead of using dialectics in the studying (of) the laws 

                                                             
12 Kwame Nkrumah, Consciencism, p.78 
13 Ibid. p. 79 
14 Kwame Nkrumah, Class Struggle in Africa.  
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of the social world by the methods of science, an attempt was made by the Hegelians to 

deduce these from a study of ideas and concepts. It was against this substitution of the 

idealized and mystical concept for material and social reality that Marx revolted ...’15 

He further states appreciatively that ‘Dialectics or the general law of life, change and 

development was interpreted in terms of the external world, and the development of mind 

as process conditioned and occasioned by productive forces became the basis of Marxian 

dialectics’16. This is at once an assertion of dialectical materialism and historical materialism 

as they obtain in the Marxist system. In the application of Marxist historical materialism Dr. 

Nkrumah is better appreciated when he states that  

‘The methods by which social man satisfies his needs are 

determined by the nature of the implements with which he tries 

to conquer nature, and these in turn determine the nature of his 

mind. This is an incontestable fact in human progress and 

development. Primitive instincts of sociability are the results of 

adaptations to natural environment in the struggle for 

existence.’17 

In all these, Dr. Kwame Nkrumah does not state or give any indication that he is quoting or 

paraphrasing from any other source but Marx. Some philosophical midget recently asks: ‘Do 

all universal truths like historical and dialectical materialism, class struggle, and socialism, 

have to have a European name attached to them to be acceptable?’ The clear and 

unquestionable fact is that, whether we play the ostrich or not, Dr. Kwame Nkrumah 

correctly attributes ‘historical materialism’, ‘dialectical materialism’ and ‘class struggle’ to 

Marx. Apart from his unimpeachable attribution of ‘historical materialism’ and ‘dialectical 

materialism’ to Marx, Dr. Nkrumah also attributes ‘class struggle’ to him in these nice words: 

The man who brought with force the issue of conflict to 

contemporary thinking is Marx. He saw society as a huge 

battleground in which various groups were in sharp conflict 

with each other; he also recognized what is believed to be an 

antinomy and resolved to solve it. His effort was to prevent 

atomization of society and to make it co-operative by the 

abolition of class conflict.18 

These are the words of Dr. Nkrumah as a diligent student. As the then first and founding 

President of the Republic of Ghana in 1964, indefatigably championing the cause of African 

liberation and unification in a socialist Africa, he remembers these student days and tells us 

about the extent to which Marx and Engels influence his philosophical outlook thus: 

                                                             
15 Kwame Nkrumah, Mind and Thought in Primitive Society: A Study in Ethno-Philosophy – With Special    

Reference to the Akan Peoples of the Gold Coast, West Africa, pp. 33-34 

 
16 Ibid. p. 34 
17  Ibid. p. 23 
18  Ibid. p. 78. This anticipates a comprehensive response to the philosophical midget’s Black racist distortions. 
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... it was especially impossible to read the works of Marx and 

Engels as desiccated abstract philosophies having no bearing 

on our colonial situation. During my stay in America the 
conviction was firmly created in me that great deal in their 

thought could assist us in the fight against colonialism. I learnt 

to see philosophical systems in the context of the social milieu 

which produced them. I therefore learnt to look for social 

contention in philosophical systems. (All emphases supplied).19 

These are severe admissions of the fundamental impact of Marxism on the philosophical 

maturity of the Man of African Destiny, Osagyefo Dr. Kwame Nkrumah. He does not only live 

with that impact until his last breath but also bases his entire philosophical outlook on the 

Marxist system such that with any successful demolition of Marxism his system also falls. It is 
therefore by no slip of the pen that he makes the very first words of Consciencism Engels’ 

statement of the Marxist materialist conception of history – historical materialism. The 

introduction to the book has the singular prestige of carrying that statement on its head. For, 

it embeds the justification for stressing on the politico-ideological element in the struggle. 

It is this historical origin of Dr. Nkrumah’s philosophico-ideological system that justifies its 

being accorded the deserved accolade of ‘Marxism-Nkrumaism’. On the African continent 

nobody else utilizes the theoretical arsenals of Marxism to analyze the African reality as 

assiduously as Dr. Kwame Nkrumah does. Lenin does the same for the then Soviet people 

and earns the ‘Marxism-Leninism’ accolade. Mao Zedong’s ‘Maoism’ is never defined 

outside the premises of Marxism. It remains China’s most abiding application of Marxism to 
dissect the Chinese social reality. In the Revolutionary Path, the Marxist thread holding the 

works of Dr. Nkrumah together renders possible the mapping out of his consistency. 

We cannot leave this section without acknowledging the contribution that Dr. Nkrumah 

makes to rendering Marxism universally applicable. Just as Lenin and Mao respectively 

apply the principles of Marxism in the Soviet Union and China to yield results different from 

those that Marx and Engels arrive at in their application of the same principles to the 

political economy of Europe so does Dr. Nkrumah come by different results in his 

application of the Marxist principles to African society. The differences emanate not from the 

principles but from the different social milieus in which they are applied. The uneven 

development of nations guarantees this scenario.   

In Africa, Dr. Kwame Nkrumah’s philosophical materialism raises Marxist thought to a higher 
level with its introduction of categorial conversion (not categorical conversion as that 

philosophical midget suggests enthusiastically – there is nothing like that!). Categorial 

conversion adds to the arsenals of Marxism and does not negate it. Marxism-Nkrumaism, in 

the process, emerges as the most appropriate ideological system in handling the processes 

of the African Revolution, nay!, the African Socialist Revolution, to be exact. This means that 

in tracking down the specific movements and directions of the Democratic Revolution in 

Africa, we have Marxism-Nkrumaism in our hands as the search light. It is its guide.20 

 

 

                                                             
19 Kwame Nkrumah, Consciencism, p. 5 
20 Find attached here an organogram of the thought system of Marxism-Nkrumaism as being developed by the 

Centre for Consciencist Studies and Analyses (CENCSA). 
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Conclusions 

Although certain advances are being made on the African continent in the prosecution of the 

African Revolution, talking and talking dominates over action. With the African working 

people21, it is the task of African revolutionary intellectuals to mobilize them in revolutionary 

democratic endeavours to initiate or accelerate the building process of the institutions and 

practices of the African Revolution. Today’s bourgeois neo-colonial democracy grudgingly 

provides space. Work must be done on training revolutionary cadre with working class 

origin. For, in the words of Dr. Nkrumah ‘In general, intellectuals with working class origins 

tend to be more radical than those from the privileged sectors of society.’22  

The Democratic Revolution pursues possibilities for revolutionary reforms and takes 

advantage of such opportunities to initiate and establish People’s Power in anticipation of 

the decisive revolutionary moment when the armed struggle completes the task of installing 

the working people to exercise their power in their interests. In this effort, some suspicious 

African-American Fifth Columnists and their continental collaborators must be keenly 

watched in their functions as agents provocateurs for their speedy demobilization. The flag of 

Marxism-Nkrumaism must be held aloft and defended with red eyes against imperialism, 

neo-colonialism and capitalism as well as the Black racists23. Nothing more. Nothing less.  

 

 

 

 

 

 

 

 

 

 

                                                             
21  Focus must particularly be on the proletariat and peasant sections. 
22 Kwame Nkrumah, Class Struggle in Africa, p. 40 
23 Marxism-Nkrumaism recognizes the problem of racial discrimination and oppression. In this respect, however, 

it does not make it an independent absolute capable of being explained and resolved on its own terms; that is, 

without reference to the class struggle. Marxism-Nkrumaism situates racism and racial oppression within the 

class struggle and explains them as a symptom but not the cause of that struggle. In this regard, it develops and 

employs the ‘class-race’ perspective in its analyses of sections of African society across the world where racial 

discrimination and oppression subject Black Africans to inhumanities.  

 

To make the question of race absolute is to divert attention from the fundamentality of the class struggle, the 

elimination of which, Marxism-Nkrumaism contends, abolishes racism and racial discrimination and oppression. 
Not the other way round. See Kwame Nkrumah, Class Struggle in Africa, Chapter 4: Class and Race; and 

Kwame Nkrumah, The Spectre of Black Power. Angela Davis’ Women, Race and Class is an accessible 

excellent application of the class-race analytical perspective. These references are a must on the library shelves 

of all dedicated African professional revolutionaries across the world.  
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NOTES ON THE 

ORGANOGRAM       

These notes are excerpts from Osagyefo 

Dr. Kwame Nkrumah’s book, 

Consciencism: Philosophy and Ideology 

for De-colonisation. Words in brackets 

have been introduced by the Centre for 

Consciencist Studies and Analyses. The 

full explanation of the Ideological 

System of Marxism-Nkrumaism is 

provided in The Mind of Kwame 

Nkrumah: Manual for the Study of 

Consciencism alongside Consciencism. 

You could download a copy of it at 

www.consciencism.wordpress.com. 

 

METAPHYSICS 

The initial assertions of what I put 

forward as philosophical 

consciencism are ... twofold. First, 

there is the assertion of the absolute 

and independent existence of 

matter; second, there is the assertion 

of the capacity of matter for 

spontaneous self-motion. To the 

extent of these two initial assertions, 

philosophical consciencism is 

deeply materialist. 

There is a supreme need to 

distinguish here between the 

materialism which is involved in 

philosophical consciencism and that 

materialism which implies the sole 

existence of matter. Consciencism 

page 84. 

Philosophical consciencism does 

not assert the sole reality of matter. 

Rather it asserts the primary reality 

of matter.  Page 88.  

The mind-body problem arises in 

the following manner. If one says 

that there are only two types of 

substances, matter and mind, and 

furthermore allows interaction 

between them, then the question 

arises how there can be interaction 

between substances which are so 

disparate... if one asserts the sole 

reality of matter, as extreme 

materialists do, or if one asserts the 

sole reality of spirit (mind) as 

Leibniz must be deemed to have 

done, then the mind-body problem 

is solved by removing the 

conditions in which the perplexity 

arises. This is to cut the Gordian 

knot, for now mind and body will 

not be disparate, but will either both 

be forms of matter or both be forms 

of spirit (mind). 

In philosophical consciencism, 

however, the interaction of mind 

and body is accepted as a fact. The 

philosophical perplexity which 

darkens this interaction is removed 

by the demonstration of the 

possibility of categorial conversion. 

Page 86.  

Philosophical consciencism claims 

the reality of categorial conversion 

... It is this reality of categorial 

conversion which prompts 

philosophical consciencism to assert 

not the sole reality of matter, but its 

primary reality.  Page 89. 

Strictly speaking, the assertion of 

the sole reality of matter is atheistic, 

for pantheism, too, is a species of 

atheism. Philosophical 

consciencism, even though deeply 

rooted in materialism, is not 

necessarily atheistic. Page 84. 

FROM METAPHYSICS TO 

EPISTEMOLOGY 

By dialectical change, I mean the 

emergence of a third factor of a 

higher logical type from the tension 

between two factors of a lower 

logical type. Matter belongs to one 

logical type, properties and qualities 

of matter to a higher logical type, 

properties of properties to an even 

higher logical type. 

   This appropriately raises questions 

of an epistemological nature about 

consciencism. Epistemological 

problems are those which concern 

the nature of knowledge, and its 

types, and also the avenues to them 

which are open to the mind. Page 

90. 

FROM EPISTEMOLOGY TO                      

ETHICS 

Thought without practice is empty, 

and philosophical consciencism 

constantly exhibits areas of practical 

significance... If philosophical 

consciencism initially affirms the 

absolute and independent existence 

of matter, and holds matter to be 

endowed with its pristine (pure) 

objective laws, then philosophical 

consciencism builds itself by 

becoming a reflection of the 

objectivity, in conceptual terms, of 

the unfolding of matter. When 

philosophy so restricts itself to the 

reflection of the unfolding of matter, 

it also establishes a direct 

connection between knowledge and 

action. 

   But if philosophical consciencism 

connects knowledge with action, it 

is still necessary to inquire whether 

it conceives this connection as a 

purely mechanistic one (that is, 

automatic or direct), or whether it 

makes it susceptible of ethical 

influence and comment (that is, 

mediated or connected through the 

means of ethics). Pages 92 and 93. 

FROM ETHICS TO POLITICAL 

THEORY 

When a plurality of men exist in 

society, and it is accepted that each 

man needs to be treated as an end in 

himself, not merely as a means, 

there transpires a transition from 

ethics to politics. Politics become 

actual, for institutions need to be 

created to regulate the behaviour 

and actions of the plurality of men 

in society in such a way as to 

conserve the fundamental ethical 

principle of the initial worthiness of 

each individual. Philosophical 

consciencism consequently 

adumbrates (that is, outlines) a 

http://www.consciencism.wordpress.com/
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political theory and a social-political 

practice which together seek to 

ensure that the cardinal principles of 

ethics are effective. Page 98.  

IDEOLOGICAL PRINCIPLE 

Neo-colonialism is a greater danger to 

independent countries than is 

colonialism. Colonialism is crude, 

essentially overt, and apt to be overcome 

by a purposeful concert of national 

effort. In neo-colonialism, however, the 

people are divided from their leaders 

and, instead of providing true leadership 

and guidance which is informed at every 

point by the ideal of the general welfare, 

leaders come to neglect the very people 

who put them in power and incautiously 

become instruments of suppression on 

behalf of the neo-colonialists... 

In order to be able to carry out ... 

resistance to neo-colonialism at every 

point, positive action requires to be 

armed with an ideology, an ideology 

which, vitalizing it and operating 

through a mass party shall equip it with a 

regenerative concept of the world and 

life, forge for it a strong continuing link 

with our past and offer to it an assured 

bond with our future. Under the 

searchlight of an ideology, every fact 

affecting the life of a people can be 

assessed and judged, and neo-

colonialism’s detrimental aspirations and 

sleights of hand will constantly stand 

exposed. 

In order that this ideology should be 

comprehensive, in order that it should 

light up every aspect of the life of our 

people, in order that it should affect the 

total interest of our society, establishing 

a continuity with our past, it must be 

socialist in form and in content and be 

embraced by a mass party. Consciencism 

page 105. 

The Party has defined a social purpose 

and it is committed to socialism and to 

the ideology of Nkrumaism. And I take it 

to mean that when you talk of 

Nkrumaism, you mean the name or term 

given to the consistent ideological 

policies followed and taught by Kwame 

Nkrumah. These are contained in his 

speeches, in his theoretical writings and 

stated ideas and principles. You also 

mean that Nkrumaism, in order to be 

Nkrumaistic, must be related to scientific 

socialism. Kwame Nkrumah, Address at 

the First Seminar at the Winneba 

Ideological School, February 3, 1962 in 

Revolutionary Path, page 172. 

PRINCIPLE                                                                

OF CATALYSIS 

This triumph must be accompanied 

by knowledge. For in the way that 

the process of natural evolution can 

be aided by human intervention 

based upon knowledge, so social 

evolution can be helped along by 

political intervention based upon 

knowledge of the laws of social 

development. Political action aimed 

at speeding up social evolution is in 

the nature of a catalyst. 

The need for such a catalyst is 

created by the fact that natural 

evolution is always wasteful. It takes 

place at the cost of massive loss of 

life and at the cost of extreme 

anguish. Evolution speeded by 

scientific knowledge is prompter, 

and represents an economy of 

material. In the same way, the 

catalysis which political action 

(based on knowledge) introduces 

into social evolution represents an 

economy of time, life and talent. 

Page 104. 

PRINCIPLE                                                                     

OF SELF-REFERENCE 

To destroy imperialistic domination 

in these forms, political, economic, 

social and cultural action must 

always have reference to the needs 

and nature of the liberated territory, 

and it is from these needs that the 

action must derive its authenticity. 

Unless this self-reference is 

religiously maintained, a liberated 

territory will welcome with open 

arms the very foe which it has sought 

to destroy at cost of terrible 

suffering.  Page 103. 

PRINCIPLE OF SELF-

RELIANCE 

To allow a foreign country, 

especially one which is loaded with 

economic interests in our continent, 

to tell us what political decisions to 

take, what political courses to 

follow, is indeed for us to hand back 

our independence to the oppressor on 

a silver platter. Page 102. 

PRINCIPLE OF ALLIANCES 

Positive action must ... seek an 

alignment of all forces of progress 

and, by marshalling them, confront 

the negative forces. It must at the 

same time anticipate and contain its 

own contradictions, for, though 

positive action unites those forces of 

a situation which are, in regard to a 

specific purpose, progressive, many 

of these forces will contain 

tendencies which are in other 

respects reactionary. Page 104. 

PRINCIPLE OF 

ORGANIZATION 

... it is necessary for positive action 

to be backed by a mass party. Page 

100. 

Organize! Organize! Organize!
24

 

 

                                                        
24 © 2013 Centre for 

Consciencist Studies and 

Analyses (CENCSA) 



12 
 

 


